coherent biographical sketch of Hieronymus is still lacking. 4 Nonetheless, Hieronymus' life provides an important insight into the reformhumanistic climate at Groningen in general and the Groningen clandestine reformist community in the 1550's in particular. This article presents the edition of a Munich manuscript, containing a fragment of an apocalyptic vision or prophecy, probably attributable to Hieronymus Frederiks, which throws new light upon his religious concepts. This is preceded by a brief biographical outline.
Biographical outline
In current research Hieronymus Frederiks is chiefly noted for his skills as an administrator for the benefit of the district Stad en Lande? for his openness to dissident religious tendencies, and for his opposition to the Anabaptist movement of Davidjorism.
Administrative skills
In fact, his illegitimate birth notwithstanding, Frederiks occupied the prominent position of clerk (1536) I.e., the town of Groningen and the districts surrounding it, the so-called Ommelanden. meester) (l 554-1557) . 6 As lawyer by profession, doctorated in secular and ecclesiastical law, he was closely associated with the 1550 amendment of the Groningen district law, the Ommelander Landrecht.
1 From a political viewpoint Doctor Hieronymus, as he was usually called, occupied a key position. In the 1555/56 conflict between the States of Stad en Lande and the lieutenant-stadtholder Marten van Naerden concerning the Summons of the States, 8 Hieronymus is reported to have effectivily acted as the syndic of the Groningen district. 9 It is not known from which university Hieronymus received his doctorate nor what exactly his prior education was. Hieronymus was enrolled at the Freiburg university on February 5, 1522,'° presumably to study law with Udalricus Zasius." Preliminary studies probably took place at Louvain, since early in 1521 Hieronymus' father Willem wrote a letter of thanks to Erasmus in Louvain presenting a gilt calix in gratitude for services rendered to Hieronymus, who would seem to have been in Louvain at the time.
12 Besides, it might be deduced from From quite a different quarter, also, the steward was praised for the hospitality with which he opened his house as a dissenters hostelry. In his commentary on 1 Corinthians 16, 15, where the apostle Paul praised the helpfulness of a certain Stephanas, Praedinius by way of illustration eulogized Hieronymus' hospitality, "extended steadily and openly for years and years": "Neither exertion, nor trouble, nor costs ever daunted him. Neither fear, nor peril, great and real though they were, could restrain him from offering himself and his house-as courageously as nobly-as a protector and a free refuge by far the most benevolent to all Christians, whether compatriots or foreigners". Presumably the Bremen reformer Albert Hardenberg from Overijssel (ca. 1510-1574), another follower of Martin Bucer, was a respected guest in Hieronymus' home. It must be assumed that the friendship between the lawyer and the theologian dated from the latter's stay at the Groningen Brotherhouse and city school during 1517 to 1527, and at the Cistercian monastery in the nearby Aduard from 1527-1530 and 1540-1542/3. 33 In 1547 Hardenberg married the well-to-do former Groningen béguine Truytje Sissinghe, who in consequence was disinherited. At Hardenberg's request, Dr. Hieronymus made a vain attempt to settle the inheritance matter. 34 But it was not only for legal aid that Hardenberg appealed to his friend. In the Bremen eucharistie controversy (1555-1561), he was charged with Calvinism by the Lutheran orthodoxy, and in March of 1557 Hardenberg turned to Hieronymus and Praedinius for their theological support as well, in view of his approaching defence at Bremen. 3S Hieronymus, however, was not able to lend his personal assistance. Did he think himself theologically incompetent to sustain a cross-examination concerning the subtleties of the Bremen doctrine of ubiquity? In the end, after deliberating with a number of rulers from the country Hieronymus warmly recommended the Emden elder Gerard de Mortaigne to Hardenberg, as somebody who "in my opinion can hold his own with great men in sacramental questions".
36
Yet it is even more likely that compliance with Hardenberg's request for theological assistance would have been too risky for Dr. Hieronymus. It is well known that in the following year, 1558, the Groningen municipality took measures to restore religious unity, which had been threatened by the emergence of Protestantism. As a concession to Johan de Mepsche, the newly-appointed confirmed Catholic lieutenant of the Hoofdmannenkamer (the main provincial court of law), the city council once again promulgated the ordinance of 1538, which curtailed religious freedom. 37 On the 26th May of the same year the council interdicted the assembling of conventicles and the lodging of clergymen, which put an end to the nearly two-year stay of the Emden minister Feito Ruardi at Groningen. 38 However, even before these events, it was clear how precarious the situation of the reformed community was. As far back as 1556, Hardenberg in Bremen thought it too hazardous to accept a call-were one to be offered-"to purify the doctrine" at Groningen. If he were to come to Groningen at all, then only on the condition that Hieronymus, Praedinius and the Emden elder Thorn Camp totally dedicated themselves to his cause. 39 When, a year later, Dr. Hieronymus refused to have his child baptized according to the Roman Catholic rites, his expulsion from Groningen was to be feared. 40 In those days Hieronymus sighed: "Oh, if only my foretelling were false and unfounded my fears, which paralyze me all the more acutely as I see increase every day more the haughty stupidity and tyranny of certain people". 41 Shortly afterwards Feito Ruardi complained to the Emden consistory-which had already been informed by Dr. Hieronymus by letter-about the impossibility of arranging either secret or public meetings at the city of Groningen during the daytime, while at night people were too sleepy, "so that he was not able to serve them according to their needs". In his philippic of April 18, Hieronymus denounced Joris' summons to a spiritual self-annihilation. He flayed the megalomaniac pretensions of the Delft stained-glass artist to be the third person of the trinity and the true David (i.e., the spiritual Christ), in whom the Old Testament prophecies on the promised David were fulfilled, and dismissed Joris' contempt for the letter of the Scriptures, and for marriage and morals. 51 Through Karel van Gelder, who was compromised by his connections with Joriaen Ketel, Hieronymus' letter found its way to the Magistrate of Deventer and the Court of Brabant. 52 As Ketel was arrested in May of 1544, it was ultimately this letter that brought about his sentence and execution in August of 1544. 53 When Blesdijk learned to his horror of the role of his former Groningen "friend" in this inquisition trial, he countered Hieronymus' indictment in his Billijcke verantwoordinge ("Fair account") of 1547, in which he included the steward's letter in extenso. The Verantwoordinge was not published until 1610. 54 
The "Vaticinium postremi temporis"
In the light of Hieronymus' criticism of this variant of Dutch Anabaptism, the mention -in a letter by Thorn Camp -of his proclivity to prognosticate the world's end is somewhat curious. In writing prophecies and vaticinations, Hieronymus availed himself of a genre that was pre-eminently familiar to the adepts of the Radical Reformation. In his letter of March 28, 1559 to Albert Hardenberg, in which he mentioned Hieronymus' decease, 56 Thorn Camp wrote: "I send your Reverence Dr. Hieronymus' prophecy on the court ("vaticinium de aula"), which he personally committed to paper a few days before he died, on this condition, that you give me a copy of his writing that he sent you at some time on the prophecies on the end of time ("de vaticiniis postremi temporis"), in which it says: 'Measure the temple and exclude the outer court etc.' [Rev. 11, If.] . 57 For this writing was stolen from me while I was collecting his writings. In fact I had a copy and I put it back, but much to my regret it has been taken from me. I know that you own a copy. Please, share it with me". Wl This fragment is presented below. In this text part, apparently the opening section of a longer treatise, "all papists and robbers of souls" are virulently attacked for having oppressed the true believers, and are therefore exhorted to instant repentance. Appealing to a divine mandate, the author proclaims under the pseudonym name "Ezra the scribe" ("Esdras scriba") the rapid approach of the end of time and of Judgement Day. In an apocalyptic idiom larded with citations from Old and New Testament prophetic and apocalyptic writings, "Ezra" incites "the hypocrites" to forsake their "Babylon" (the Roman Catholic Church) and to renounce "the Roman Antichrist and 5ti See note 43. *' Rev. 11, If.: "I was given a reed like a measuring rod and was told, 'Go and measure the temple of God and the altar, and count the worshippers there. But exclude the outer court; do not measure it, because it has been given to the Gentiles. They will trample on the holy city for 42 months'". 5(1 See note 43: "Vaticinium Doctoris Hieronimi manu sua conscriptum de aula, paucis diebus antequam moreretur, hac lege ad tuam praestantiam transmitto, ut mihi copiam des illius scripti, quod ad te aliquando misit, de vaticiniis postremi temporis, in quo hoc, metire templum et atrum proiice foras etc. Nam hoc scripturn mihi suffuratum fuit, dum illius scripta colligerem. Habui enim ac reposui, sed magno cum dolore mihi subtractum fuit; scio te exemplar habere, quaeso communices". Cf. Mellink, 'Uit de voorgeschiedenis', 152f. 59 Janse, Hanlmberg, 271-273. his sorceries" (the papacy), for "the day is near in the valley of vengeance and crushing". Neither chariots, nor confederates, nor bow or bombards shall bring relief, for "the great eagle" (king of the birds, standard of the Roman legions, i.e., the secular power protecting the Roman Catholic Church) shall lose his wings and feathers.
Content, tone, and style stamp the Munich fragment as an expression of visionary spirituality that may be interpreted as a form of opposition to injustice and an attempt to endure the momentaneous repression. Moreover, the designation "Esdras scriba" may point to a Groningen environment, being the pseudonym of the author of the Lamentationes Petri [Zwolle, 1521] . B1 This writing, originated in Modern Devotion circles and advocating a return to the bonae litterae and to evangelical truth, was dedicated to the Persona of St. Martin's, Hieronymus' father Willem Frederiks. In addition to Willem, it also mentions the Groningen Brotherhouse, its rector Goswijn van Halen, and the Groningen councillor and city clerk Jelmer Canter.*>' 2 Hieronymus, who was posthumously praised as an "unparalleled lover and most vigilant investigator of antiquities", 6S must have been aware of the Lamentationes. Considering that the Ezra pseudonym refers to the . The author of the Lamenlalwnes sounds their praises, comparing Willem Frederiks to Augustine, Goswijn van Halen to Gregory the Great, and Canter to Ambrosius. He omits the name of a fourth, youthful Groningen genius, whom he compares to Hieronymus, in order not to make him presumptuous: "Quartus qui solus desideratur, Hieronymus est. Neque tamen hie déesse potuit, quern optimis linguis audio succrescere; vocabulum prudens supprimo, ne immaturior aetas insolescat" (A4 a ). J.G. de Hoop Scheffer's suggestion, in his 'Geschiedenis der Hervorming in Nederland van haar ontstaan tot 1531', in: W. Moll/f.G. de Hoop Scheffer, eds., Studiën en Bijdragen op 't gebied der hislorisc.hr. theologie, l, Amsterdam, 1870, 466 note 4, that this veiled description should be taken as an allusion to Hieronymus Frederiks in order to flatter his father is not implausible. This cannot be a reference to the lawyer Hieronymus Verrutius, syndic of the Ommelanden (as Gerdes, Historia Reformationis, 3, (5), and Brucherus, GischiitUnis, 57 propose), as the Lamenlationes were published in 1521, while Verrrutius was born in 1546. To Clemen, 'Die Lamentationes Petri', 437, the passage is a mystery.
By Groningen environment in general, and to Willem Frederiks in particular, the Munich manuscript may be seen as a Groningen production, or to be more precise as Hieronymus' work. The steward may have become acquainted with the stylistic device of prophecy in his earlier contacts with Anabaptists, using the Ezra pseudonym in his Vaticinium as a reminiscence of the bygone religious liberty under his father. The author's further introduction as "pastor of the people of God in the church of Jesus Christ" may refer to Hieronymus' leading position (presumably as elder) in the Groningen community. Although the fervent phrasing of the Vaticinium may seem unhumanist, it is in line with that of Dr. Hieronymus' condemnation of David Joris' Wonderboeck of April 18, 1544 to Karel van Gelder, 1 ' 4 and is understandable if the Vaticinium is dated in the period of increasing tension 1556-1558. The satiation of the Vaticinium with biblical rhetoric, which betrays the author's profound familiarity with the Scriptures, notably the prophetic writings, is striking.
The fact that the manuscript contains no reference to Revelation 11, If. ("Measure the temple and exclude the outer court"), the passage which was mentioned by Thorn Camp, and by which Hardenberg would recognize the lost vaticination, might argue against the identification of the manuscript with Hieronymus' Vaticinium postremi temporis. However, this lack can be accounted for by the fragmentary nature of the Munich text. A more serious counterargument might be the fact that the author's call to repent is directed to all papists "of Germany" ("... yea of all Europe"), whereas the address "of Groningen" or "of the Habsburg Lands" might be more obvious-unless the designation refers to the totality of the Habsburg territory to which Groningen had belonged since 1536. mind all servants of Antichrist throughout the Christian world, being inspired by the current circumstances, such as the great famine of 1557, and the Habsburg-Valois war, flared up since 1551, which in conjunction with pestilence might have been interpreted as the notorious triplet, foreboding the end of the world. 65 For the time being, the question mark in the title of this contribution indicates some lingering reservations.
Nonetheless, apart from the question whether the identification of the Munich manuscript proposed here proves to be correct or not, it is clear from Thorn Camp's letter that the tradition of apocalypticism, which is so typical of medieval'' 6 and (radical) reformation Christianity, 1 " 7 even found an exponent in a reform-humanistic milieu, and was diffused in reformational circles beyond. 08 This adds another shade to the coloration of the mid-sixteenth century reform movement at Groningen. 
